ies, saw the emergence of large-scale demonstrations. These protests were specifically marked by their spontaneous and mass dimension, but also by the fact that they surpassed strictly militant logics, reaching groups that were unaffiliated with collectives or political parties.
In what follows, I will consider the multiple stakes surrounding the politicization of slavery in Libya, focusing on the French context. I will seek to understand the ways in which this phenomenon, which transcends the borders of France, has affected various actors within this country, with diverging interests. These actors include, first of all, black populations, here understood as a constitutive component of French society; second, militant groups within these populations, who lay claim to black and/or Pan-African traditions of militancy; and third, the French state and its political representatives.
Mobilizing the Black Referent: Between Unifying Power and Political Limits
The roots of the tragedy in Libya are multiple, ranging from local heritage of the so-called Arab slave trade to European migration policies. While the general outrage following the circulation of the CNN video was largely shared among different groups, the composition of the many rallies and demonstrations held to denounce this situation is beyond doubt: the great majority of those who mobilized were black. The flags of African and Caribbean countries flown during demonstrations in French cities such as Paris, Lyon, and Marseille were markedly minoritarian. Most demonstrators' signs employed the referent black, evoking a well-known language in the history of antiracist movements, where the rhetoric of "brothers and sisters" is used to designate those who are understood as sharing a condition, a culture, and a historical destiny (Kane 2017) . It seems that the question of slavery in Libya brought about a feeling of belonging and the recognition of a common condition constituted by exceptional forms of treatment. Yet, as is often the case in movements that take racialization as their point of departure, the claim to universality was not far off. Indeed, it was a matter of asserting blackness, in solidarity with migrants who were being treated like commodities, in order to lay claim to a full humanity, thus transcending racialization and the heinous treatments to which it leads.
This self-positioning as "black" in France, although it has a long history, is not self-evident. Indeed, black communities are principally composed of people from West African countries and from Overseas France, which results in a number of contradictions, tensions, and diverging interests within the spaces of black militancy. The first of these differences concerns the fact that black populations are statutorily divided between, on one side, nationals from "Overseas," who have French citizenship, and on the other side, immigrants and children of immigrants, who are familiar with the processes of marginalization entailed by the violence of migration policies. However, what came to the fore in the movements surrounding slavery in Libya was not the question of migration, but the more generic issue of black dignity. Mobilization in this context thus provided an occasion for redrawing the contours of a black political subject in a fragmented space of black militancy.
Although these movements were short-lived, precisely due to their spontaneous nature and to the absence of long-term political programs within them, we can nonetheless note several attempts to structure anger into a political organization. Soon after the broadcast of Elbagir's video, a collective was created to address this subject: the Collectif contre l'Esclavage et les Camps de concentration en Libye (the Collective against Slavery and the Concentration Camps in Libya [CECCL]), founded by Claudy Siar, well-known in Afro-Caribbean communities for creating the radio station Tropiques FM. 1 Shortly after the broadcast of the CNN video, he had gained renown for a video that went viral in which he called on black populations to protest and assume what he presented as a communal responsibility; indeed, he referred to the migrants in Libya numerous times as "our young people" (Poussel 2017) . With branches in different French cities, this collective significantly organized a demonstration in Paris on November 18, 2017, four days after the broadcast of the video at the root of the outrage. Gathering a crowd that numbered a thousand according to the police and six thousand according to the organizers, this demonstration made a strong impression. It had been years since a black organization had succeeded in assembling so many individuals who identified as black in public space.
In other French cities, where the number of people present was lower, mobilization against slavery in Libya was unusual to the extent that explicitly "black" militancy is generally much less common outside the Parisian region. In Marseille, the rally of November 25, organized by the CECCL of the region Provence-Alpes-Côte d'Azur, broke a usual pattern of protests by people perceived as black who do not use this referent in their activism, mobilizing instead under other categories such as "Comorian/Shimaore," "Senegalese," "Muslim," or "residents of working-class neighborhoods." The individuals present at the November 25 demonstration, which I myself participated in, came from diverse backgrounds and did not have political affiliations, yet they exchanged views very easily, moved by a shared outrage and demand for dignity. Significantly, many parents brought their children to the protest, citing the importance of showing the next generation that "black people will not be slaves forever!" and that "black people resist!", as I was told in informal conversations. There is no doubt that the migration tragedy in Libya touched black communities in particular, centrally because it was seen as reviving slavery. In this movement, black people of diverse national backgrounds recognized one another as sharing a common history in which slavery was integral to the processes of racialization and the construction of the capitalist system. This was evident in the many comparisons with industrial transatlantic slavery and the Arab slave trade displayed on demonstrators' signs and on social media. The cover of the fourth issue of the new journal Negus is articulate in this respect. 2 In this way, at the end of 2017, black people made the cries of their revolt heard in public space. In so doing, they challenged a double invisibility: on the one hand, their own invisibility in the public spaces of France and Europe, and on the other hand, that of African migrants prevented from reaching Europe. Through their cries, demonstrators advocated for their brothers and sisters detained in Libya, making their voices audible at the center of Europe. Through their display of solidarity, black populations in Europe also underlined the continuity of the racialized violence to which they are subject, in North Africa as well as in Europe.
Nonetheless, these movements are marked by definite limits, exemplified, perhaps, by the fact that once the wave of demonstrations had passed, these cries of outrage proved impossible to translate into a political program. The approach to migration within these movements was too weak to provide a basis for understanding the material foundations of the condition of sub-Saharan Africans in North Africa in general, and in Libya in particular. Indeed, the tendency in approaching this question has unfortunately been to focus on its strictly ideological aspects, such as antiblackness and the historical dehumanization of black people, without considering the ways in which capitalist interests structure the disaster at hand. Thinking this disaster in terms of exploitation, and not only of racial hatred, or of the racism of slavery (Bensaâd 2017), allows us to draw connections between the multiple situations that face migrants from the south who have been trapped by the demand for labor in numerous sectors of the north. It also makes it possible to understand the development of the racialized underclass of migrants in the context of the global market of both paid and unpaid labor, and thus to reveal other perspectives of struggle. For example, migrant women, including many sub-Saharan Africans, are exploited as domestic workers in Middle Eastern countries, under conditions bordering on slavery (BBC News 2017). Their struggle represents the other, feminine face of the brutal situation shown in the CNN video, in which the people sold were men. Because the global labor market is gendered as well as racialized, sub-Saharan men and women are exploited in different markets. The reality, however, remains the same: it is the capture of labor forces from poor countries to be exploited at low cost in so-called developed or developing countries (Moulier-Boutang 1998).
Instrumentalizations and Recuperations
Black, African, and Afro-descendant populations were not the only ones to mobilize after the footage documenting slavery in Libya was released by CNN. Their protests were followed by the more or less hypocritical denunciations of states. French president Emmanuel Macron's denunciation of the situation in Libya, which he called a "crime against humanity," was particularly strong. This statement poses a number of problems. The French state, as a power that historically supported the transatlantic slave trade, cannot address the question of slavery in Libya from a neutral perspective, nor can its representatives. In my view, the question of slavery, far from being a mere issue of memory, constitutes a still-active field of confrontations between different social groups-including Afro-descendants, Africans, békés, and neocolonists-the state, and the forces of capital. Conf licts between "Overseas" departments such as Guadeloupe and Martinique and "metropolitan" France exemplify the stakes that arise in postslavery societies, although they are by no means the only ones. 3 In this context, President Macron's loud and overzealous declarations regarding slavery in Libya must raise questions (Doucouré 2017) . Historically, the process by which the term slavery was inscribed in French law to define the Atlantic slave trade as a "crime against humanity" was marked by extreme slowness and met with numerous oppositions; Macron's denunciations are in sharp contrast with this history. Beyond the question of Libya, it seems to me that for the French state and its representatives, the evocation of a slavery other than the transatlantic slave trade constitutes a political opportunity. The gains acquired by means of this stratagem of selective denunciation are multiple. First of all, by turning the spotlight on a form of slavery perpetrated in a Maghrebian country, France effectively diverts public attention from its responsibilities toward Afro-descendant people who come from its own colonies, thus delegitimizing the question of reparations for French slavery. At the same time, by stigmatizing Libyans, who, according to this argument, perpetuate a violent and retrograde practice, the French state also stigmatizes Franco-Maghrebians living in France, where Islamophobia and anti-Arab racism continue to rage. Finally, while denouncing slavery in Libya, the French state conceals its responsibility for the fall of Muammar Gaddafi's regime in 2011 and the chaos that ensued. In addition, France suppresses its contribution to policies of outsourcing European border control, carried out in collaboration with coast guards and militias that participate in the very "crimes against humanity" denounced by Macron. These policies result in the detainment of African migrants in Libya as well as their being sent back there after they have succeeded in leaving. In light of these realities, we have a double responsibility with respect to the phenomenon of slavery in Libya. On the one hand, we must be conscious of the history of slavery in the Maghreb and the Middle East without allowing political or religious taboos to intervene, and support struggles against antiblackness in these regions in concrete ways, beyond mere posturing. On the other hand, we must maintain clarity and exercise political intelligence regarding the purely instrumental use of this question in France.
Throughout this display of selective denunciation, which conceals as much as it reveals, the violence inflicted on men and women caught in racist systems in the Maghreb and the Middle East has continued, and has even worsened since the end of 2017. I would thus like to insist on the following point: the question of reparations in Arab countries in general, as well as the questions regarding the condition of black Libyans and black sub-Saharan Africans in Libya, must be formulated with a view to appealing to the states of these regions. But we must be sure not to enlist France or other European states in the resolution of problems in which they participate through the migration policies that they impose on North African countries (Amnesty International n.d.). This is why it seems to me crucial to insist on the fact that the stakes surrounding the politicization of slavery in Libya assume a particular aspect in France, due to its history, in which it supported slavery, and its present, where predominantly Maghrebian Arab populations and black populations are marginalized through related but competing modalities.
Should we then consider, paternalistically, that black people who mobilized against slavery in Libya were "manipulated" by the state? We can say categorically that this was not the case. Awareness of French responsibility for the disaster in Libya was explicit throughout the demonstrations, as well as in the multiple public speeches given by militants and circulated on social media. Among others, Claudy Siar (2017) maintained a clear position on the responsibility of France in particular, and on western policies of predation on Africa, carried out with the complicity of African elites. There was thus no aspect of "manipulation" here; at least not for those who attempted to structure this movement of outrage. This clarity regarding the role of France in the current crisis was also manifested in the November 18 demonstration, where protesters chanted the slogan "Sarkozy assassin!" ("Sarkozy Is a Murderer!") in reference to the former French president. Nevertheless, it is my opinion that black people in France face a major bipartite challenge that is sure to become increasingly acute. One part involves thinking the different forms of antiblackness and oppression that black Africans are subject to in the north as well as in the south, and the other involves remaining attentive to the ways in which Western countries can profit politically from denouncing violence in regions of geostrategic interest. Black communities in France are in the position of political tightrope walkers who must insist on understanding the mechanisms of globalized capitalism and the racial aspects that constitute it. To achieve this, we must strive for a stronger politicization by black populations of the question of migration, the question of the racialization of labor power, and their imbrication in large-scale migrations from the south to the north. These issues include, among others, struggles against béké monopolies, redistribution of land, and reparation policies.
